Sifting through the complexities of political encounters based on particular forms of agrarian relations between Africans and colonialists, this book maps socioeconomic and cultural changes and continuities in a specific historical period by focusing on a people's relationships with the land and its proceeds. The centrality of land, not only in the reality and articulation of being and meaning among the Igbo of colonial Nigeria, but also in the reconstruction of life and living in the post-colonial era, is adroitly narrated as a prism through which we can understand history, society and gender in a particular socio-cultural formation. This book is a fine example of the uses of agrarian narratives in the reconstruction of African social history.
'The land has changed!' is the exclamation that captures the transformations in the agrarian economy imposed by the colonial encounter with its preoccupation with extracting surplus from the colonized territories and peoples. In the colony, this metropolitan (fundamentally fiscal) ambition forcefully reconstituted the 'traditional' economies of subsistence (and consumption) into elaborate economies of accumulation, thus producing not only new forms of land use and cropping systems, but also a system of profit squeeze that overdetermined and recomposed all other facets of life in the (post)colony. In the end, the shifting of 'surplus' from the (rural) land -due to many factors, including environmental degradation, declining agricultural production, democratic pressures, the post-1970s monoproduct (oil) economy, et cetera -to other things and other locations, turned the Igbo into a people on the move, thus changing their attitudes to the production, distribution and consumption of goods and services. These effects, eventually, also led to what the author describes as 'considerable transgression of gender norms, [and] changes in the nature of family, kinship, human relations, and work' among the Igbo.
Igboland, as Chima Korieh demonstrates, is a great template for understanding how agricultural production -and formation -was intrumentalized for colonial governance and discipline, and its wide-ranging ramifications in the post-colonial era. The book elaborates 'the complex process through which an African society responded to state intervention during the colonial and early post-colonial period', using 'agricultural change as a lens through which to view socioeconomic change, political struggle, cultural change, and colonial hegemony'.
However, the book contests the images of Africans -in this case, peasant farmers in the palm oil belt -as passive objects and subjects of colonial intervention and the project of 'modernization' and 'modernity'; the book also reconstructs change and responses to change, and the impacts of these on material and non-material processes, including political consciousness and social struggles. Against this backdrop, the author challenges the received wisdom in development and economic studies that blames agricultural decline in rural areas exclusively on the concentration on cash crop production induced by colonialism. He concludes that African agency and the socio-cultural context constituted the complexity of factors, which provides a more rounded picture of the African past and its implications for the present.
A very valuable intervention by Korieh is his presentation of a gendered understanding of the processes and dynamics of agrarian transformation, particularly in what has been assumed to be a dominantly patriarchal society. He argues persuasively -and provides relevant evidence in the Igbo case -that most scholars working on agrarian change in Africa often either elide the place of gender in socio-economic transformation, or confuse gender relations automatically 'with women's subordination', thus overlooking the composite relationships between men and women, especially in relation to the affects of government policies in rural areas.
The book is significant in other ways. It emphasizes the levels and dimensions of linkages that are critical to understanding the social and agrarian history of a specific African politico-cultural formation. Analysing and conflating relationships between the rural and the urban, the local and the international, the historical and the contemporary, the economic and the cultural, and the determinative and the contingent, Korieh illuminates how colonialism altered agricultural production, and how agrarian transformation, in turn, (re)constituted Igbo culture and Igbo ('modern') identity -including forms of masculinities. This transformation also has important implications for Igbo enterprise in the global era and social relations with the rest of Nigeria and the rest of the world. This enjoyable book successfully sidesteps the binaries of hegemony and counterhegemony, by showing the everydayness of collaboration and resistance, involving both oppressor and oppressed.
It is important to note that the book's subtitle may mislead readers who conclude that its narrative is limited to the colonial era. Not at all: it is about how the changes in the colonial era have over-determined the chances and challenges of the Igbo people in post-colonial Nigeria -and the rest of the world. However, beyond the specificities of its particular focus, The Land Has Changed brings us to greater awareness of how, historically, the ecological and the agrarian (re)constituted the social and the sociological in Africa; how these, in turn, (re)constituted the cultural; and how all the episodic and epochal encounters constituting the social eventually combined to transform Igbo -and also, generally, Africa's -history. A Short History of African Philosophy, first published in 2002, is a recapitulation of the major debates that have characterized contemporary philosophical thought and practice in English-speaking Africa, beginning with the publication of the English translation of Placide Tempels' Bantu Philosophy in 1959. Hallen's focus in this work is the growth of philosophical thought and practice in Africa as shaped through engagements with other philosophical trends and discourses dominant in the English-speaking world, with which English-speaking African philosophers became acquainted through British colonial education. Hallen starts by charting the reaches of rationality as a cognitive capacity of humans with both universal and culturally specific manifestations in its order and applications. Specifically, the discussion of rationality under the rubrics of universality and relativism can be traced to the now-defunct debate -originated in the United Kingdom largely as a re-examination of the implications for British neopositivism of E. E. Evans-Pritchard's now classic study of the Azande, namely Witchraft, Oracles, and Magic among the Azande (1937) -about what counts as a rational account of causal relations between things or observable states of affairs in the world. This debate had been occasioned by Peter Winch's 1964 essay, 'Understanding a primitive culture', in which he was critical of Evans-Pritchard's own critique of Azande handling of culpability in witchcraft accusations as overlooking the obvious logical inference from their basic premises. Over the years, Hallen has established himself as the leading critic of Horton and, by extension, of Evans-Pritchard's views and arguments -which Horton fervently defended from a positivistic point of view. The focus of A Short History of African Philosophy is an account of the growth of, and some of the outstanding major themes in English-speaking philosophy in the African context. In recent years, this discourse has expanded beyond the strict English-speaking circles or themes traditionally associated with the practice of philosophy within that general intellectual lineage. Since 1983 or thereabouts, English-speaking African philosophy and its audiences have embraced or included the thoughts and works of some African philosophers from *The first edition of this book was reviewed by Leonhard Praeg in Africa 75 (4): 609-10.
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